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EDITORIAL 165 

Samuel and closing, so far as any movement may be said to close, 
with the advent of Amos, who himself represented a new type of 
thought and policy. Now, one may ask himself what was back of 
preprophetism, and the answer is close at hand — Mosaism. This 
word may be used to represent all that Moses stood for — much or 
little, according to one's conception of the development of Israelitish 
history. 

If it is asked what is the very least for which Moses stood, from 
a constructive point of view, the answer will include three things: 
(1) the deliverance under his leadership of the Israelitish tribes from 
the bondage of Egypt; (2) the drawing together of these civilized 
clans or tribes into a community controlled by a single purpose and 
pervaded by common sympathies; (3) the presentation of a new 
conception of God which took expression in the name Jehovah, or 
Yahweh, and gradually became the controlling idea in Israelitish 
thought. In connection with these three achievements, all of Moses' 
work may be associated; and the view which ascribes to him this 
work surely in no proper sense minimizes his importance among 
great heroes and leaders of world-history. 

It will be remembered that this is to be taken as the very least 
which may be attributed to Moses. Each student of Mosaism will, 
therefore, add those points which, as he studies the subject more and 
more closely, he will find himself justified in proposing. It is quite 
important, however, for the sake of general argument, and in order 
to have a common basis for study and comparison, to recognize that 
these particular points have been thoroughly established as a result 
of the historical criticism of the last quarter of a century. 



THE CONNECTIONS OF MOSAISM 

That Mosaism (that is, the great contribution of Mosaism to his- 
tory and to thought) is closely connected with that which precedes 
and follows it, no one can deny. It is a question, however, just what 
the nature of these connections is, and, further, with what thought 
or systems of thought a connection existed. It is quite evident 
that if Mosaism is the foundation on which preprophetism, and later 
prophetism and Judaism, were built, the germs of these three move- 
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ments go back to Mosaism. If these later movements exhibit an 
ethical progress which differentiates the growth of Israelitish history 
from that of all other history, there must have been something in 
Mosaism which explains this growth. 

On the other hand, Mosaism must have had connections with 
movements of thought which were earlier than itself. Mosaism was 
the product, at least in part, of forces set in motion many centuries 
before the days of Moses himself. To understand Mosaism one 
must go back into the earliest records of ancient history, in order to 
find the lines of thought which led up to and culminated in the move- 
ment that bears the name of Moses. In other words, Mosaism had 
its antecedents and also its later growth. Now, while for an under- 
standing of Mosaism it is necessary to study that which, in the provi- 
dence of God, produced it, and that also which, in the providence 
of God, it produced, it is equally necessary to differentiate these 
antecedents and these products from Mosaism itself, in order that 
we may not ascribe, as tradition unquestionably has done, too much 
to the leader, who is great enough to be measured by what he himself 
has done. 



BEFORE MOSES 

When we think of the fifty centuries at least which preceded 
Moses, and of the two great world-civilizations concerning which so 
much in recent times has been disclosed, we realize that, after all, 
Moses came into the midst of world-action in a comparatively late 
time. There was the old Babylonian civilization which produced 
the law code of King Hammurabi a thousand years before the days of 
Moses, and to which also we must assign Abraham's earliest connec- 
tions. Palestine was being prepared under the tutelage of this civi- 
lization for forty centuries or more before Abraham pitched his tent 
within its portals. Thousands of years before Abraham the Baby- 
lonians handed down from father to son those stories concerning the 
creation, the origin of sin, the deluge, and the confusion of tongues 
which in later years, in a form purged and purified, were told 
again by the Israelitish father to his son, and in still later times 
found formulation in the literary form in which the Book of Genesis 



